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The year 2016 marks 80 years since 
the founding of the World Congress 

of Faiths. In spite of the banality of saying 
so, in 1936 the world was a very different 
place than it is today. Nation states were 
created by drawing lines in the sand fol-
lowing the end of the First World War 
and the cessation of the Ottoman Empire. 
The process of redrawing boundaries con-
tinued following the Second World War. 
And again following the Cold War. And 
now potentially again in the midst of 
Terrorist War. In the 1990s the Catholic 
theologian, Hans Küng, famously laid 
down the principle that there would be no 
peace in the world without peace between 
the religions. He was right. It is also right 
therefore that one of the goals of interreli-
gious dialogue and cooperation should be 

peace among the nations. But there is a further question: can peace prevail without the 
intuitive acceptance of one another as equally legitimate bearers of religious vision irre-
spective of whatever formulation of transcendent reality we have been shaped by in our 
different communities? For many – even dialogue-minded believers – equal legitimation 
would be a step too far. Yet, it seems to me, and given the long march of history, without 
it the Küng principle will remain forever elusive. 

The notion of ‘religion’ too has changed since 1936. That is to say, the study of it 
is no longer the preserve of believers only. ‘Religion’ is the object of study from many 
disciplinary angles – sociologically, psychologically, culturally, historically, increasingly 
biologically, and so on. How religious commitment arises and is institutionalised is the 
subject of endless study programmes from what might be called the outsider descrip-
tive perspective. Great strides in understanding have been made through such study. 
However, and without belittling the value of outsider approaches, those on the inside 
of religious commitment are more likely to embrace their commitment as a function of 
what we might call normative religious vision. This is an imprecise notion – necessar-
ily so – as its primary reference draws us beyond purely descriptive accounts of religion 

Editorial
80th Anniversary Year

Alan Race
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into realms of existential enquiry that we 
have faced throughout the evolution of 
human consciousness. The relationship 
between insider and outsider perspectives 
is contentious, both within the academy 
and faith-communities themselves. The 
descriptive study of religion highlights 
the immense impact and value which the 
religions represent and which therefore 
cannot be ignored in the globalised world 
of today. On the other hand, normative 
perspectives are left uncertain as to how 
to interpret such immensity of impact and 
value. So what is to be done about it? 

Enter the idea of ‘spirituality’. For 
its 80th anniversary year WCF decided to 
give priority to spirituality as a potential 
bridging idea between insider and outsider 
perspectives. Spirituality it seems is a flex-
ible term capable of embracing the central 
concern of the religious mind per se, of 
tapping into the many-sided processes of 
‘interreligious relations’, and of arousing 
even the interests of debates about the 
place of religion in public life. 

‘Spirituality’ was also chosen because 
it features in the lives of those who 
think of themselves as being ‘spiritual’ but 
not ‘religious’. This is a relatively recent 
distinction in discussions about identity 
as many social surveys about believing 
and belonging have shown. Religious and 
non-religious worldviews could well have 
grounds for fruitful dialogue if spirituality 
is placed centre-stage. 

To this end, there are sample reflec-
tions from both perspectives in this edi-
tion of Interreligious Insight. These were 
inspired largely by the day symposium 
which WCF organised in February 2016 

on the idea of spirituality in its vary-
ing guises. What was fascinating about 
that symposium was the emergence of a 
kaleidoscopic nature in respect of spiritu-
ality: it was an inherent quality in being 
human, connected as much with our bod-
ies as our minds; it was transformative in 
character for individuals and society or it 
was nothing at all; it remains a vehicle for 
expressing human needs, sufferings, hopes 
and desires irrespective of the cultural 
shape those expressions takes. It tran-
spires that these and other dimensions of 
spirituality provide sufficient material for 
meditation and dialogue between com-
munities of different convictions for the 
foreseeable future. They will be taken up 
again more theologically in WCF’s day 
conference in Cambridge on Friday 23rd 
September 2016. 

On a final note, this edition of Insight 
begins a new phase in the life of WCF’s 
journal output. As I pointed out in the 
final December edition of 2015, WCF 
has again become the sole publisher of the 
journal, following a fruitful 13-year part-
nership with American colleagues from 
the Interreligious Engagement Project. 
IEP will remain supportive of Insight and 
will contribute where possible to future 
editions. For this WCF remains grateful 
and pleased. Meanwhile, if there are issues 
which you the reader wish to take up in 
response to what you read in this edition 
of the journal please let the editor know of 
them. We would love to begin a ‘Letters to 
the Editor’ section. 
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Journeying Together

Dr Ali-Reza Bhojani’s article in the 
last issue of this journal (‘Divine 

Wisdom in Diversity’, Vol 13, No 2, 
pp 42-48) illuminated an important 
aspect of inter-faith practice: commit-
ment to learning through one another. 
Concentrating on one particular verse 
or aya of the Qur’an, 49:13, he teased 
out a responsibility to which Muslims 
are, through his interpretation, called: 
to approach diversity with an attitude 
of humility, openness, and commit-
ment to reaching deeper understand-
ing through encounters with difference. 
Rather than seeking its elimination, we 
should approach difference as an oppor-
tunity for growth. 

The idea of growth surfaced many times during the WCF Symposium on spiritu-
ality (Symposium with Sarum College, ‘Promoting spiritual life: an interfaith perspective’, 
4 February 2016). Words like ‘transformation’, ‘growing’, or ‘seeking’ were frequently 
employed. It became clear that whatever other disagreements arose, almost everyone 
agreed that living a spiritual life entails – or challenges us to embark on – some kind 
of journey. The idea of a ‘journey’ conveys the nature of spirituality as something not 
static but characterised by movement, a searching for or striving to draw closer to a 
truth or reality greater than our material selves. The President of the Buddhist Society, 
Dr Desmond Biddulph, in his presentation on the role of inter-faith action in promot-

Dr Jane Horgan is External Relations Manager at the Cambridge Interfaith Programme, UK. Following her 
Theology and Religious Studies undergraduate degree she completed an MPhil at Cambridge’s Criminology 
Institute with a final dissertation entitled ‘Religion, Morality, and Crime’, which focused on the pos-
sible causal mechanisms linking religiosity, crime-relevant attitudes, and behaviours. She expanded on the 
MPhil topic for her PhD. This article is a reflection on spiritual journeys inspired by the WCF Symposium 
‘Promoting spiritual life: an interfaith perspective’, held at Sarum College on 4 February 2016. 

Partnerships of Difference
spiritual journeys through faith and inter-faith

Jane Horgan
Garden Sculptures. Photo: Alan Race
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values and aspects together depends 
upon our ability to recognise and bet-
ter understand the differences that lend 
them meaning. We can draw others 
from outside religious traditions into 
this spiritual dialogue. We can encour-
age them to share, to listen, and to ‘dis-
agree better’. We can encourage them to 
start looking. 

NOTES
1 Inter Faith Week is a project of the Inter 
Faith Network for the UK. See http://www.
interfaithweek.org/about-4/about-the-week.  

to learn through one another. One of 
the principles at the heart of Scriptural 
Reasoning is ‘better quality disagree-
ment’, a principle that acknowledges 
– even celebrates – the fact that we are 
not the same, and seeks to respond to 
that lack of sameness with constructive, 
open-hearted engagement and the for-
mation of partnerships across religious 
and cultural divides. 

The conversations resulting from 
those relationships have the potential 
to lead to a greater understanding of 
the value of spirituality, to challenge 
attitudes both inside and outside faith 
traditions, to keep the question in per-
petual motion. They also, however, have 
the potential to highlight many areas 
of accord, to identify core values at 
the heart of almost every faith that 
point to something near-universal – 
love, compassion, selflessness, responsi-
bility, a sense of brotherhood or oneness 
with everyone and everything around 
us – and accord them high status within 
the world that we would like to see. 
A quotation on the Inter Faith Week 
website highlights the significance of the 
week for “Finding commonalities, sharing 
what matters most deeply to us” (The Rt 
Revd Richard Atkinson and Mr Vivian 
Wineman). As the richly varied calendar 
of Inter Faith Week events has shown, 
such commonalities often encompass 
other meaningful and joyful aspects 
of spiritual life such as music, drama, 
storytelling, food, dance, poetry, and 
the natural world; and these elements 
have the potential to connect with the 
experiences of non-religious people too. 
Yet the ability to explore these common 
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We’ve got so many things in common
Yet the barriers between us speak of fear,
Fear to ask the questions that will show

Our ignorance of different cultures,
Our naiveté of other ways of life

I am old, you are young
Yet you have so much to teach me

Disabled, able-bodied
We’ve got strength in one another;

Black or white, we’re multi-coloured;
Gay or straight, we are meandering

Towards a deeper truth:
That all the lies we massage in assumption,

All the pain of closeted identities,
Will only tumble

If we have the courage and humility to learn
From one another

Our souls are timeless vessels
Filling with experience,

Hungry with the questions 
That will fill us more

Let us not be done
With answers from our own choosing,

Let us seek to draw from
Other wells of understanding;

Turn our barriers into open doors.

This poem (2015) comes from 
the poet’s collection God In All 
Her Colours.         

On the eve of the millen-
nium Jo McFarlane leapt off 
a 100-foot cliff to almost cer-
tain death. She survived this 
and numerous other serious 
attempts on her own life.

Jo’s inspiring journey of 
recovery and hope can be 
found in her 2014 autobiog-
raphy, Skydiving For Beginners, 
available via the Scottish 
Independent Advocacy Alliance: 
email: enquiry@siaa.org.uk. 

Jo’s website is:                    
www.edinburghjo.co.uk.

Barriers to Break Jo McFarlane
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Types of Awareness

There are two main aspects to religion: the institutional – church, mosque, temple 
etc., scripture, worship and theology – and the personal, experiential side. 

Spiritual experience springs from the personal, experiential side and offers a glimpse 
of the beyond. Some people experience a sense of constant presence and comfort 
throughout life, while others receive a sudden shaft of illumination. Some experiences 
are the result of religious practice but many are unasked for and unexpected. 

It may be helpful to think of a continuum of different types of awareness, 
ranging from a momentary experience of awe and wonder or an awareness of 

Marianne Rankin is Director of Communications for the Alister Hardy Trust, UK. This article was first 
given at the WCF Symposium ‘Promoting spiritual life: an interfaith perspective’, held at Sarum College, 
Salisbury, on 4th February 2016.

The Personal Experience of 
the Spiritual
its variety and commonalities

Marianne Rankin

Spiritual Tree. Photo: Nevit Dilmen, Wikimedia Commons
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their co-operation. We need more of 
this. Public representation of harmony 
between them is important as is co-
operation in our communities. 

Then in education, ‘A Level’ study in 
Religion, Philosophy and Ethics (RPE) 
also includes modules on Religious 
Experience and I speak in schools and 
at ‘A Level’ conferences. Young people 
are enabled to discuss moral dilemmas, 
values and The Big Questions. My work 
with VI Forms aims to focus on the spir-
ituality of the students – thus bringing 
spirituality into everyday life.

If, as I have suggested, the spiritual 
side of human nature is real and univer-
sal, then religion and spirituality will not 
die out. We must take the message of 
love, found in all traditions and the code 
of conduct expressed in the Golden Rule 
as our aim in working together for peace 
in the world.

NOTES
1 The references to spiritual experience in 
this article come from the archive of the 
Religious Experience Research Centre at 
University of Wales Trinity Saint David in 
Lampeter. www.uwtsd.ac.uk/library/alister-
hardy-religious-experience-research-centre/. 
2 Marcus Braybrooke, Widening Vision: the 
World Congress of Faiths and the Growing 
Interfaith Movement, 2013, lulu.com, p 22. 
3 Religious Experience Today, David Hay, 
1990, London: Cassel, p 17.
4 See the website of Shantivanam: http://
atworldedge.blogspot.co.uk/p/shantiva-
nam.html. 
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Autumn. Photo: Al Burgun

The moon is full, the autumn nights grow longer,
In the north forests startled crows cry out.
Still high overhead, the star river stretches,

The Dipper’s handle set to southwest.
The cold cricket grieves deep in the chambers,

Of the notes of sweet birds, none remain.
Then one evening gusts of autumn come,

One who sleeps alone thinks fondly on thick quilts.
Past loves are a thousand miles farther each day,

Blocked from my drifting and my sinking.
Man’s life is not as the grass and trees; 

Still the season’s changes can stir the heart.
 - Wei Ying Wu          

Wei Ying Wu (737-791) is recognized as one of the greatest poets of the Chinese T’ang Dynasty.

Disdaining the literary establishment of his day, he created a poetic style all his own: one of profound 
simplicity centered in the natural world. His influence was felt in the Confucian and the Ch’an / Zen 
Buddhist traditions.

This poem is taken from Earth Prayers From Around the World, 1991, Edited by Elizabeth Roberts and Elias 
Amidon. San Francisco: Harper Collins. Used with permission of the editors.



22 | Vol 14 No 1 June 2016

Spiritual Questions

Who am I? This great question takes you directly to the heart of life’s spiritual 
dimension. Begin with your names – first name and family name – your gen-

der, place of birth and skin colour, your race, the language you speak, the time and 
place of your birth and, of course, your religion. Add to the list your sexuality, marital 
state and whether or not you are a parent, your educational achievements, your occu-
pation, interests, sports and other activities, your political affiliation, the groups you 
belong to, your possessions, what you like and dislike, what you are good at and what 
you avoid. Is that everything? What are your hopes and aspirations? What are your 

Larry Culliford is a retired psychiatrist and author of Love, Healing & Happiness (O Books, 2007), The 
Psychology of Spirituality: an introduction (JKP, 2011) and Much Ado about Something: a vision of 
Christian maturity (SPCK, 2015). He was a co-founder of the ‘Spirituality and Psychiatry’ special inter-
est group of the Royal College of Psychiatrists and is a former Chair of the Thomas Merton Society of Great 
Britain & Ireland. Larry’s website: www.LDC52.co.uk. Email: larry@LDC52.co.uk. This article was 
inspired by the WCF symposium on Spirituality ‘Promoting spiritual life: an interfaith perspective’, held at 
Sarum College on 4 February 2016. 

Truth Beyond Words… All 
is One!

Larry Culliford

Utah National Parks landscape. Photo: Alan Race
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NOTES
1 Adapted from Larry Culliford & Andrew 
Powell, 2006, ‘Spirituality and Mental 
Health’, London: Royal College of 
Psychiatrists leaflet department. 2016 ver-
sion available at: http://www.rcpsych.ac.uk/
mentalhealthinformation/therapies/spiritu-
alityandmentalhealth.aspx. 
2 Earlier stages are ‘egocentric’ and ‘condi-
tioning’. For details see, Larry Culliford, 
2011, The Psychology of Spirituality: an 
introduction London: Jessica Kingsley.
3 Quotes taken from Edgar Mitchell, 
recorded video at: https://vimeo.
com/154398850 . See also Cassandra 
Vieten, 2016,  In Memoriam: Edgar 
Mitchell ScD, PhD. at: http://noetic.org/
blog/cassandra-vieten/memoriam-edgar-
mitchell-scd 
4 For clarification of the terms ‘everyday 
ego’ and ‘spiritual self ’, and the develop-
ing relationship between them, ‘the arc 
of life’, see: Larry Culliford, 2011, and 
Larry Culliford, 2015, Much Ado about 
Something: a vision of Christian Maturity, 
London: SPCK.

wanting things to be different (aver-
sion), rather than accepting matters 
just as they are. Patience is required; 
for, sooner or later, we are bound to 
realise that no-one can do the spiritual 
work of another. We can only influence 
people generally by example, and teach 
a few, ripe for learning, more directly 
by precept.

Evolution, including spiritual evo-
lution, goes at its own pace, and will 
surely take generations. It has less to do 
with chronos – clock time – than with 
kairos – boundless eternity, God’s time. 
Like grieving, however, spiritual devel-
opment towards maturity is a natural 
process that can be forestalled but not 
finally prevented. We can be confident 
about that, allowing us to live in hope 
without fear. As with grief, things often 
seem worse before the breakthrough 
approaches. The work before us involves 
pursuing diligently our own deeply per-
sonal spiritual journey, assisting others 
whenever possible, promoting spiritual 
over material values in all corners of 
society, while abiding in faith, trusting 
the process. Regular disciplined spiritual 
practice usually helps – including read-
ing scripture and other inspirational 
literature on a daily basis, meditation, 
prayer and worship likewise, also carry-
ing out frequent acts motivated by gen-
erosity and compassion. Making retreats 
and going on pilgrimages to sacred sites 
from time to time. Whatever one’s faith 
background, this is the way to progress, 
eventually finding ourselves more or less 
continuously reflecting on, reflected in, 
and reflecting outward the Sacred Unity 
that is God.
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Till all hundred years pass
All coloured Meadows change on time

Beautiful though
When will the hundred summers die
And thought and time be born again
And never knowledge, drawing fast

bring truth that sways the soul of mankind
Noble and great

Passing through and evolving on and on
Civilisation crossing the path of each other

Sways the soul of mankind
Passing through those that are gone

Bring knowledge to share
With Shifting ladders of shadow and light

Past future sparkle
By some light spell

Soul reflecting forms
Winse to the world and meet the sky

Between top to the world and bottom of the sky
There is a considerable gap

High in Heaven and streaming cloud
And on the downs a missing fire

Thou are the shadow of life and death
As the tree stand on the sand

And shadows all beneath

Time and Space Swadeka Ahsun

Photo: Steve Rohrbach

Swadeka Ahsun is a member of the World Congress of Faiths, a writer, and an international 
artist who also advises on Islam and faith. Some of her work can be viewed at http://www.
artslant.com/global/artists/show/295223-swadeka-ahsun?tab=ARTWORKS
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Spiritual is a word most humanists avoid because of its lack of definition and its 
religious connotations. And most humanists also feel alienated by the word ‘faith’, 

regarding it as synonymous with ‘religion’ and ‘belief in the absence of evidence’. So 
a World Council of Faiths conference in the shadow of Salisbury Cathedral titled 
‘Promoting spiritual life: an interfaith perspective’ was not my natural habitat. But 
that was where I found myself early in 2016. I have had enough ‘interfaith’ experi-
ence – another alienating term – to know that the people involved are almost always 
friendly and interesting, and that there are invariably areas of common ground. This 
event was no exception and I felt welcome. My concerns about the relevance to me of 
the substance of the conference were largely dispelled by the opening talk, ‘An over-

Jeremy Rodell is Chair of South West London Humanists, the humanist representative on two local interfaith 
forums, and a humanist speaker for Three Faiths Forum, an interfaith charity which provides panels of 
speakers from different religion and belief backgrounds to schools in London and elsewhere. Email chair@
swlhumanists.org.uk. This article is a reflection following the WCF symposium ‘Promoting spiritual life: an 
interfaith perspective’, held at Sarum College on 4th February 2016.

A Humanist Encounter
with Faith and Spirituality

Jeremy Rodell

Rosary Lane in Manresa Jesuit Spirituality Renewal Centre, Pickering. Photo: P J O’Sullivan, Wikimedia Commons
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This article focuses on the citizenship rights of Christians in the first Islamic 
state as fashioned by Prophet Muhammad. I show how the Prophet adopted 

a religiously pluralistic framework for governance, and highlight how he desired 
to create a nation in which civil rights are granted to all citizens. To shed light on 
Muhammad’s views on religious pluralism and civic nation, I use the covenants that 
he formed with the Christian communities of his time. These primary documents of 

Dr. Craig Considine is a Lecturer in the Department of Sociology at Rice University in Houston, Texas, 
with a main focus on the sociology of religion, race and ethnicity, Christian-Muslim relations, interfaith 
studies, as well as comparative research and ethnography. 

Prophet Muhammad’s 
Covenants with Christians
pluralism and civic rights in the first 
Islamic state

Craig Considine 

Kasbah Mosque, Marrakesh. Photo: Alan Race



interreligious Insight | 57

Stilz, Anna. “Civic Nationalism and 
Language Policy.” Philosophy and Public 
Affairs 37.3. (2009): 257-292. Print.

United States Commission on International 
Religious Freedom. Annual Report of the 
U.S. Commission on International Religious 
Freedom (2015) Web. 13 Aug. 2015.

Upton, Charles. “Foreword.” Six 
Covenants of the Prophet Muhammad with 
the Christians of his Time: The Primary 
Documents. Ed. John Andrew Morrow. 
Covenants Press, 2015. Print.

Wright, Matthew, Jack Citrin and 
Jonathan Wand. “Alternative Measures of 
American National Identity: Implications 
for the Civic-Ethnic Distinction.” Political 
Psychology 33.4. (Aug. 2012): 469-482. 
Wiley Online Library. Web. 13 Aug. 2015.

Yitik, Ali Ihsan. “Islam and Pluralism: 
Does Quran Approve Religious Pluralism.” 
Journal of Religious Culture 68 (2004). Web. 
13 Aug. 2015.

 

 

Logan, Lara. “Iraq’s Christians Persecuted 
By ISIS.” 60 Minutes 22 Mar. 2015. CBS 
News. Web. 13 Aug. 2015.

National Assembly of France. “The 
Declaration of the Rights of Man and of 
the Citizens, 1789.” National Assembly of 
France 26 August (1789). American Bar. 
Web. 13 Aug. 2015. 

Patel, Eboo. Acts of Faith: The Story of an 
American Muslim, the Struggle for the Soul of 
a Generation. Boston: Beacon Press, 2010.

Patel, Eboo and Cassie Meyer. “Defining 
Religious Pluralism: A Response to 
Professor Robert McKim.” Journal of 
College & Character 11.2 (2010): 1-4. Web. 
13 Aug. 2015.

Pew Research Center. “Latest Trends in 
Religious Restrictions and Hostilities.” Pew 
Research Center: Religion & Public Life 26 
Feb. 2015. Pew Research Center. Web. 13 
Aug. 2015. 

Schudson, Michael. “The Varieties of Civic 
Experience.” Citizenship Studies 10.5. (Nov. 
2006): 591-606. Columbia University. Web. 
13 Aug. 2015. 

Shulman, Stephen. “Challenging the Civic/
Ethnic and West/East Dichotomies in 
the Study of Nationalism.” Comparative 
Political Studies 35.5. (Jun. 2002): 554-585. 
Columbia University. Web. 13 Aug. 2015.

Siddiqui, Sabrine. “Americans’ Attitudes 
Towards Muslims and Arabs are 
Getting Worse, Poll Finds,” retrieved 
on 16 October, found on the World 
Wide Web: http://www.huffington-
post.com/2014/07/29/arab-muslim-
poll_n_5628919.html

Spencer, Robert. The Truth About 
Muhammad: Founder of the World’s Most 
Intolerant Religion, Washington, D.C., 
Regnery Publishing: 2006.



58 | Vol 14 No 1 June 2016

Introduction

The Muslim woman faces many restrictions on her religious freedom, which are at 
times imposed by the woman’s own family and community (internal factor) and 

at times by the wider society (external factor). These restrictions detrimentally impact 
the woman’s happiness and wellbeing. Recently I researched the correlation between 
religiosity and happiness among Muslim women in Britain. The research showed 
various cultural and social factors that affected the woman’s level of happiness. The 
interviews I conducted also indicated a significant impact of religious freedom issues, 
such as the choice of dress code which makes Muslim women the target of abuse due 
to their indicative appearance.

Dr. Shetha Al-Dargazelli is a British scholar who was born in Baghdad, Iraq. She has taught at universi-
ties in Iraq where she was appointed professor in 1991. She moved to the United Kingdom in 1992, where 
she worked at Durham University and Aston University. She has published several books, including four 
university Physics textbooks, one book on Sufism, and another on the status of woman in Islam. She has also 
translated with Louay the book, Purification of the Mind (Jilā’ Al-Khātir) by the Sufi Shaikh ‘Abd Al-Qādir 
Al-Jilānī. Her latest book is The Names of the Qur’anic Chapters. She currently teaches at an Islamic College 
in Birmingham/ UK. This article was first given as a talk at the International Association of Religious Freedom 
34th conference in Birmingham, 24-27 August 2014, “Challenges for Religious Freedom in the Digital Age”. 

Happiness and Religious 
Freedom
the case of Muslim Women in Britain

Shetha Al-Dargazelli

Three sisters rock formation. Photo: Alan Race
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I have just returned from the amazing 
Parliament of World Religions in Salt 

Lake City. The 1893 Parliament of the 
World’s Religions in Chicago is often 
cited as the beginning of the interfaith 
movement in the modern period – so 
this Salt Lake City Parliament has been 
called the 123rd birthday of Interfaith. It 
was a chance to celebrate the growth of 
the interfaith movement, but in our dark 
and dangerous world one cannot help 
questioning what has been achieved. Let 
me make clear it is not my 123rd birth-
day! After one lecture about the 1893 
Parliament, a student once asked me, 
‘Were you there yourself?’ No, I am not 
that old, although my wife Mary and I 
have been involved in interfaith work for 
some fifty years. 

Of course, members of different 
religions in many places have interacted for centuries. Yet, although they have occu-
pied the same space, they have mostly lived parallel lives in their own quarters and 
communities – as is still largely the case in the old city of Jerusalem. Sometimes 
they got on, at other times there was persecution or brutal war – for example, dur-
ing the Crusades. But in the Golden age in Spain there was creative interaction and 

The Revd Prebendary Marcus Braybrooke is a retired Anglican priest and President of the World Congress 
of Faiths. He has published many books on interfaith understanding and dialogue (see: http://www.mar-
cusbraybrooke.com/#!books-on-religion-interfaith-prayer/cee5) and is much valued around the world as a 
conference speaker and commentator on interfaith matters. This article was first given in the House of Lords 
as the annual Younghusband lecture of the WCF in November 2015.

A Fifty Year Retrospective 
on Interfaith Dialogue and 
Engagement

Marcus BrayBrooke

Utah National Parks, Photo: Nick Race



interreligious Insight | 77

Hindus say ‘Neti, Neti’ – not this not 
that. The early Church Father Gregory 
of Nyssa wrote, “What shall we call you, 
you who are beyond all name?” This 
sense of Oneness with the Source of all 
life inspires a deep concern for other 
beings. The Nobel Peace Prize Winner 
Mairead Maguire said, “Dream the 
impossible – and then live so that the 
dream comes true.” A young Indian, in 
a poster I saw, put this more succinctly: 
“Dream and sweat.” This is what Francis 
Younghusband did. On the cover page 
of the Bible which he took with him to 
Tibet, he wrote the verse from Isaiah: 

Who is there that walketh in 
darkness and hath no light? Let 
him trust in the name of the 
Lord and stay upon his God.
His example can still encourage us 

to do the same. 

NOTES
1 Mary Pat Fisher, Anthology of Living 
Religions, 3rd edition, UK: Pearson, p 307. 
2 Quoted by Wayne Teasdale in The Mystic 
Heart, Novato, CA, New World Library, 
1999, p 3.
3 Thomas Merton, Conjectures of a Guilty 
Bystander, Bantam Doubleday Dell 
Publishing Group Inc; New Edition 1994, 
pp 140-42. 
4 Francis Younghusband, Vital Religion, 
John Murray, 1940, pp 3-5.
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Glory be to God for dappled things—
   For skies of couple-colour as a brindled cow;
      For rose-moles all in stipple upon trout that swim; 
Fresh-firecoat chestnut-falls; finches’ wings;
   Landscape plotted and pieced—fold, fallow, and plough;  
      And all trades, their gear and tackle and trim.
All things counter, original, spare, strange;
   Whatever is fickle, frescked (who knows how?))
      With swift, slow; sweet, dour; adazzle, dim;
He fathers-forth whose beauty is past change:
         Praise him.

Pied Beauty Gerard Manley Hopkins

Photo: Cetta Kenney

Gerard Manley Hopkins (1844-89) was an English convert to Roman Catholicism and later a 
Jesuit priest. After his death he came to be regarded as one of the finest of the Victorian poets, 
a powerful voice on religion and spirituality, on nature, and on melancholy.

This meditation is taken from The Bridge of Stars: 365 Prayers, Blessings, and Meditations from 
Around the World. Ed., Marcus Braybrooke (London: Thorson, 2001).
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Baha’i Prayer Bahá’u’lláh

Artwork: Liz Gill Neilson

Blessed is the spot, and the house,
   and the place, and the city,

      and the heart, and the mountain,
and the refuge, and the cave,

   and the valley, and the land,
      and the sea, and the island,
and the meadow where mention

   of God hath been made,
      and His praise glorified.

This prayer is taken from Earth Prayers From Around the World, 1991, Edited by Elizabeth 
Roberts and Elias Amidon. San Francisco: Harper Collins. Used with permission of the editors.
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not that many lay Jains actually follow 
them all. The remainder of the chapter 
explains the patterns of devotional wor-
ship practised by Jains.

The sixth chapter outlines the Jain 
understanding of the Moral Cosmos. 
Babb argues that a distinctive fact about 
Jainism is their large and complex body 
of knowledge about the nature of the 
cosmos, the earth and living things. 
In explaining Jain cosmography, Babb 
begins with the Jain understanding of 
time before expounding the Jain cos-
mos, the arena of rebirth and the heav-
ens and hells. A key area of discussion in 
this chapter is the Jain view of the rela-
tionship between humanity and all other 
living creatures. The final main chapter 
explains the social context of Jainism, 
primarily discussing how Jainism is inte-
grated into the Indian caste system. 
The afterword brings the situation up 
to date, explaining how Jainism has 
become a recognised minority religion 
within India, and that this fact has had 
a mixed reception amongst Indian Jains.

Understanding Jainism fulfils its aims 
well. The list of further reading points 
the student to a wide range of resources, 
and the glossary gives succinct defini-
tions of key terms. Babb writes fluently, 
his explanations are clear, his language 
accessible. This is an excellent starting 
point for those with little or no knowl-
edge of Jainism. This is a worthwhile 
addition to the shelves of any theological 
library and for any individual who wish-
es to begin to understand Jainism better.

an historical overview of the context 
in which Jainism began. This chapter 
discusses the developing religious back-
ground and compares the views of 
Buddha and Mahavira before discussing 
Mahavira’s life in greater detail and out-
lining the differences between Digambara 
and Svetambara beliefs and practices. 
The chapter closes with a discussion of 
the presence of different Jain traditions 
within India and throughout the world.

Chapter three, Liberation’s 
Roadmap, outlines the complex sote-
riological system of Jainism. Babb first 
outlines what Jains say humanity needs 
liberation from, explaining the Jain 
understanding of the soul, karmic bond-
age and moksa (liberation), before turn-
ing to outline the stages of liberation a 
human being can experience. Chapter 
four, Strivers, focuses on the life of 
mendicants, Jain monks and nuns. Here 
Babb outlines the strict ascetic practices 
of different strands of Jainism. Chapter 
five, Supporters, explains the life of lay 
Jains. Babb outlines the eleven stages of 
world renunciation available to lay Jains, 
noting its complexity and the fact that 




